
Chapter 5

The Great Synthesis

Early Set ting

When the Chris tian ground-motive en tered the Hel le nis tic, late-Greek
world of thought, its in di vis i ble unity was threat ened on ev ery side. Al -
ready in the first cen tu ries of its his tory, the Chris tian church fought a
bat tle of life and death in or der to keep its ground-motive free from the
in flu ences of the Greek ground-motive and the ones that later in ter min -
gled with Greek re li gion in its con tact with the dif fer ent near- eastern re -
li gions, no ta bly Per sian Zoroastrianism.

All of these nonbiblical ground-motives were of a dualistic na ture, di -
vided against them selves. Torn by an in ner con flict, they knew nei ther
God the Creator, the ab so lute or i gin of all things, nor hu man kind in the
root of its be ing. This is the case be cause they opted for an apos tate di rec -
tion.

We have dis cussed the Greek form-mat ter mo tive at some length in pre -
vi ous chap ters. It orig i nated in an un rec on ciled con flict within Greek re li -
gious con scious ness be tween the older na ture re li gion and the newer cul -
ture re li gion of the Olympian gods. 

We have dem on strated in an ear lier con text how the mat ter mo tive
served as the spir i tual mo tive power in the older re li gions of na ture. The
re li gions de i fied the eter nal flux of life as it orig i nated from “mother
earth.” This stream of life was im per sonal and with out any form. What -
ever was born from it in an in di vid ual form and shape was doomed to de -
cline, in or der to al low the cy clic move ment of birth, mat u ra tion, pass ing
away, and re birth to con tinue in the whole of “na ture” with out in ter rup -
tion. In this pro cess of the “ma chine-work of births” no ra tio nal cal cu la ble 
or der gov erns since it is con trolled by blind fate, by the dread ful Anangke.

As we have seen, the form mo tive, by con trast, finds it or i gin in the
youn ger cul ture re li gion of the Greeks, which de i fied the cul tural pow ers
of Greek so ci ety. Since this mo tive ori ented it self to the cul tural as pect of
tem po ral re al ity (which is char ac ter ized by the shap ing of a given ma te rial 
ac cord ing to a free ra tio nal de sign), these de i ties be came the gods of form, 
mea sure, and har mony. They left “mother earth” from whose womb the
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eter nally flow ing stream of life orig i nates. They ac quired their seat on the
moun tain of Olym pus where they were raised to be come radiant form
gods with a super-sen sory (in vis i ble) form and shape, el e vated above the
fate of mor tals, free from all in flu ences of the earthly mat ter principle. But 
then, as mere cul ture gods, they did not have any power over the fate of
mor tals. The mat ter mo tive of the older re li gion of life re mains the op pos -
ing power di rected against the form mo tive.

The ground-motive which gov erned the en tire Greek world of ideas
thus ex hib ited two faces which, as it were, looked at each other with hos -
til ity. The mat ter mo tive had its foun da tion in the de i fi ca tion and absolu -
tization of or ganic de vel op ment (the bi otic as pect of life of cre ated re al -
ity); the form mo tive, by con trast, had its foun da tion in a de i fi ca tion of the
cul tural as pect of cre ated re al ity, in a de i fi ca tion of hu man culture.

The spir i tual mo men tum of this in ter nally di vided ground-motive led
ma ture Greek thought to ac cept a two fold or i gin of the world. Even when
Greek think ers ac knowl edged the ex is tence of a cos mic or der orig i nat ing
through a di vine de sign and plan, they still cat e gor i cally de nied a di vine
cre ation. Greeks be lieved that what ever came into ex is tence arose merely
through a di vine ac tiv ity of giv ing form to an al ready pres ent and form less 
mat ter. They con ceived of di vine for ma tion only in terms of hu man cul -
tural ac tiv ity. The [111] “ra tio nal de ity” was merely a “heav enly ar chi -
tect” who formed a given ma te rial ac cord ing to a free de sign. This de ity
was not able to fore stall the blind, au ton o mous ac tiv ity of the mat ter prin -
ci ple.

A dualistic con cep tion of hu man na ture was di rectly re lated to this
dualistic idea of di vine na ture. Yet, as we have al ready seen, a per son’s
self-knowledge de pends upon knowl edge of God. Just as the ra tio nal de -
ity found the au ton omy of the mat ter prin ci ple over against it self, hu man
na ture found within it self the ba sic du al ity of a “ra tio nal soul” and an
earthly “ma te rial body.” Ac cord ing to the Greek un der stand ing the ac tual
cen ter of the ra tio nal soul was the o ret i cal thought, which was di vine in
char ac ter. The soul was the in vis i ble “form” of hu man ex is tence, and in its 
the o ret i cal thought ca pac ity it was im mor tal. By con trast, the ma te rial
body, the “mat ter” of a per son’s be ing, was sub ject to the stream of life
and blind fate.

In the Hel le nis tic pe riod it was not dif fi cult to com bine the Greek
ground-motive with the dualistic ground-motives of the near-eastern re li -
gions with which the Greeks had al ready made ac quain tance. The
ground-motive of the Per sian Zo ro as trian re li gion con sisted of a bat tle be -
tween a di vine prin ci ple of light and an evil prin ci ple of dark ness. Thus
one could eas ily iden tify the Greek form mo tive with the Zo ro as trian mo -
tive of light and the Greek mat ter mo tive with the evil prin ci ple of dark -
ness.

Roots of Western Culture

112



The Temptation of Dualism
The Chris tian church re al ized the enor mous dan ger which the Greek-
 Zo roas trian ground-mo tive posed for the pure ground-mo tive of di vine
rev e la tion. In its life-and-death strug gle against this mo tive the church
for mu lated the doc trine of the di vine es sen tial unity of the Fa ther and
the Son (the Word or Lo gos) and soon af ter wards the doc trine of the
trin ity of Fa ther, Son, and Holy Spirit. This de ter mi na tion of the ba sic
doc trinal po si tion of the Chris tian church was not in tended as a sci en -
tific-theo log i cal the ory but as a nec es sar ily im per fect for mu la tion of the 
liv ing con fes sion of the Body of Christ, in which the pure ground-
 motive sought ex pres sion. Spe cif i cally, these creedal for mu la tions
broke the dan ger ous in flu ence of Gnosticism dur ing the early cen tu ries
of the Chris tian church, so that a purely scrip tural point of de par ture for
the ol ogy was re stored.

Un der the in flu ence of the Greek and near-east ern du al ism the un break -
able unity of the ground-mo tive of the Di vine Word-rev e la tion, that of
cre ation, fall, and re demp tion through Christ Je sus and the com mu nion of
the Holy Spirit, was bro ken apart. A schism was in tro duced be tween cre -
ation and re demp tion, be tween the God of the Old  Tes ta ment and the God 
of the New Tes ta ment. In the spirit of Greek phi los o phy the spec u la tive
the o ret i cal knowl edge of God, the gnosis, [112] was el e vated above the
faith of the Chris tian con gre ga tion.

Par tic u larly through maintaing the un break able unity of the Old and the
New Tes ta ment the Chris tian church dur ing this pe riod man aged un der
God’s guid ance to con quer the re li gious du al ism ac com pa ny ing this
gnosticism in its at tempt to cre ate a split be tween cre ation and re demp -
tion. Yet, we shall see how the Greek ground-mo tive in a hid den way con -
tin ued to ex ert its in flu ence within Chris tian think ing.1

We have seen how the Chris tian church, as soon as the gos pel en tered
into the the Greek world of thought, got in volved in a bat tle of life and
death against the ground-motive of Greek cul ture, which threat ened to
over power the bib li cal ground-motive.

Un der the in flu ence of the Greek and East ern du al ism the un break able
unity of the ground-mo tive of the Di vine Word-rev e la tion, that of cre -
ation, fall and re demp tion through Christ Je sus and the com mu nion of the
Holy Spirit, was bro ken apart. A schism was in tro duced be tween cre ation
and re demp tion, be tween the God of the Old  Tes ta ment and the God of the
New Tes ta ment. In the spirit of Greek phi los o phy the spec u la tive the o ret i -
cal knowl edge of God, the gnosis, was el e vated above the faith of the chris -
tian con gre ga tion. This was the dan ger ous ef fect of the so-called Chris tian
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Gnos ticism. The apos tle John had al ready been forced to warn against one
of the fore run ners of “Chris tian Gnosticism,” the sect of the Nicolaitans.

But also out side this cricle, amongst the so-called ap os tolic church fa -
thers, who had set out to de fend the Chris tian re li gion against Greek
thought, the in flu ence of the Greek ground-motive was ev i dent.

The Greek church fa thers in par tic u lar con ceived of creation as be ing
the re sult of the di vine ac tiv ity of giv ing form to mat ter. There fore, since
they could not con sider mat ter it self to be di vine, they did not want to fully 
 acknow ledge that the Word, through which all things were cre ated and
which be came flesh in Je sus Christ, is syn on y mous with God. Ac cord -
ingly, they de graded the Word (the Logos) to a “semigod” who, as “me di -
a tor” of cre ation, stood be tween God and crea ture. And also in this con -
text the spec u la tive the o ret i cal knowl edge of God, elab o rated in a philo -
soph i cal the ol ogy, was po si tioned above the faith of the church com mu -
nity.

Ac cord ingly the Chris tian re li gion, in a pre car i ous fash ion, was seen as
a higher moral the ory. Christ’s aton ing sac ri fice on the cross was pushed
to the back ground in fa vor of the idea of a “di vine teacher” who ad vo cated 
a higher moral walk of life.

In this way the Chris tian re li gion, through the op er a tion of the Greek
ground-mo tive, was robbed of its in di vis i ble and rad i cal char ac ter.

Un der the mask of a higher the o ret i cal knowl edge of God a view was
in tro duced which superficialized the Word-rev e la tion into a “higher eth i -
cal doc trine.”

Nei ther cre ation, nor the fall, nor re demp tion were un der stood in their
scrip tural mean ing. Even af ter the Chris tian church es tab lished the doc -
trine of the Trin ity the in flu ence of the Greek re li gious ground-motive
con tin ued in the thought of the church fa thers.

Augustine
The or tho dox di rec tion of Chris tian thought reached a high point in Au -
gus tine. Au gus tine placed his stamp on Chris tian re flec tion un til well
into the thir teenth cen tury and even af ter wards he main tained a con sid -
er able in flu ence. The ground-motive of his thought was un doubt edly
scrip tural. Af ter his con ver sion his pow er ful, tal ented in tel lect in creas -
ingly drew from this source. How ever, the Chris tian the ol ogy of his day 
was con fronted with philo soph i cal prob lems which cried out for so lu -
tions. In so far as the church fa thers had been philo soph i cally ed u cated –
Augustine very much so – they had come to ab sorb the Greek way of
thought. They had ap pro pri ated its views of cos mic or der, [113] hu man
na ture, and hu man so ci ety. The church fa thers at tempted to rid these
con cep tions of their pa gan el e ments and to adapt them to the Chris tian
re li gion. How ever, they failed to see that these el e ments were rooted in
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a pa gan ground-motive. They failed to un der stand that this ground-
 motive con trolled not merely a few com po nents but its en tire foun da tion 
and elab o ra tion. In other words, they failed to see that be cause of its
rad i cal char ac ter the ground-motive of the Chris tian re li gion de mands
an in ner ref or ma tion of one’s sci en tific view of the world or der and of
tem po ral life. In stead of ref or ma tion they sought ac com mo da tion; they
sought to adapt pa gan thought to di vine rev e la tion of the Word.

This ad ap ta tion laid the ba sis for scho las ti cism, which even up to the
pres ent has con tin ued to im pede the de vel op ment of a truly reformational
di rec tion in Chris tian life and thought. Scho las ti cism seeks a syn the sis be -
tween Greek thought and the Chris tian re li gion. It was thought that such a
syn the sis could be suc cess fully achieved if phi los o phy, with its Greek ba -
sis, were to be made sub ser vi ent to Chris tian the ol ogy.

Here again Au gus tine played a key role. He de nied the au ton omy of
phi los o phy, that is, its in de pend ence with re spect to the Chris tian faith.
For he saw clearly that the Chris tian faith must give guid ance also to
philo sophic thought, for with out this guid ance it would be dom i nated by
an apos tate faith. As such this idea was ut terly scrip tural. How ever, Au -
gus tine’s search for ac com mo da tion and syn the sis led him to work this
out in an un ac cept able way. Phi los o phy, not in trin si cally re formed, was
not al lowed to de velop it self in de pend ently but had to be sub jected to the
con trol of dog matic the ol ogy. Philo soph i cal ques tions could be treated
only within a theo log i cal frame of ref er ence. Au gus tine at tempted to
christianize phi los o phy along these lines, as if theo log i cal the ory and the
Chris tian re li gion were iden ti cal.

One can not deny that Au gus tine was in flu enced by the Greek con cep -
tion of con tem pla tive the ory, which pre sented it self as the path to ward the
true knowl edge of God. Ear lier, Ar is totle had el e vated meta phys ics
(philo soph i cal the ory of first prin ci ples, which cul mi nated in “the ol ogy”
or the philo soph i cal knowl edge of God) to the “queen of the sci ences.”
She was to “en slave” all other sci ences, who would never be al lowed to
con tra dict her. Au gus tine merely re placed this Greek no tion of “philo -
soph i cal the ol ogy” with Chris tian the ol ogy, as the sci en tific the ory con -
cern ing Chris tian doc trines.

Au gus tine did ac cept the ground-motive of rev e la tion in its pu rity. But
he could not de velop it rad i cally be cause the Greek ground- motive, trans -
mit ted by Greek phi los o phy, placed a firm hold upon his en tire
worldview. For ex am ple, he read the cre ation ac count with Greek eyes.
Ac cord ing to him “the earth with out form or void” sig ni fied still un -
formed [114] “mat ter,” al though in op po si tion to the Greek no tion he be -
lieved that this mat ter was cre ated by God. Like wise, he con ceived of the
re la tion be tween the “soul” and the “body” within the frame work of the
Greek ground-motive. For him the soul was an im mor tal sub stance char -
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ac ter ized by the fac ulty of the o ret i cal thought. The body was merely a
“ma te rial ve hi cle” of the ra tio nal soul. The di vine rev e la tion of the re li -
gious root-unity of hu man ex is tence was thus again un der mined by Greek
du al ism.

Es pe cially in his doc trine of “orig i nal sin” the Greek mat ter mo tive
exerted a dan ger ous prac ti cal im pact on Au gus tine’s en tire view of life.
For Au gus tine “orig i nal sin” was sex ual de sire. Mar riage was merely a
ther a peu tic de vice to con trol un bounded lust af ter the flesh. Un for tu -
nately, this view has crip pled Chris tian mar i tal eth ics for cen tu ries. As a
rule, Chris tians did not see that orig i nal sin is seated in the heart and not in
a tem po ral, nat u ral drive. The sex ual drive was viewed as sin ful, and sex -
ual ab sti nence was ap plauded as a higher Chris tian vir tue. But this as cet i -
cism is not scrip tural; its lin eage reaches back to Plato, who ex plained
sen sual drives in terms of the om i nous prin ci ple of mat ter. At the same
time, Au gus tine did de fend the scrip tural teach ing of the rad i cal fall. He
un der stood the de prav ity that lies at the root of hu man na ture.

The ex am ple of Au gus tine clearly dem on strates how even in a great fa -
ther of the church the spir i tual power of the Greek ground-motive worked
as a dan ger ous counter force to the ground-motive of rev e la tion. It is not
right to con ceal this out of love and re spect for Au gus tine. In sight into
mat ters where Au gus tine should not be fol lowed need not de tract from our 
love and re spect for him. It is an ur gent mat ter that we, openly and re gard -
less of who is in volved, choose sides in the is sue: ref or ma tion or ac com -
mo da tion. This ques tion dom i nates Chris tian life to day. Only the
ground- motive of God’s rev e la tion can fur nish us with the ap pro pri ate an -
swer.

The Ro man Cath o lic Ground-Motive

The ef fort to bridge the foun da tions of the Chris tian re li gion and Greek
thought had to lead over time to the fur ther at tempt to find a deeper rec -
on cil i a tion be tween their re spec tive re li gious ground- motives. Dur ing
the Mid dle Ages, when the church of Rome grad u ally gained con trol
over all of tem po ral so ci ety, this at tempted re li gious syn the sis pro duced
a new di a lec ti cal ground-motive in the de vel op ment of west ern cul ture:
the well-known mo tive of “na ture and grace” (na ture and supernature).
Its in her ent am bi gu ity and dis har mony dom i nated even the thought of
[115] the Ref or ma tion to a great ex tent, al though the Ref or ma tion had
over come its di a lec ti cal ten sion in prin ci ple by re turn ing to the scrip -
tural teach ing of the rad i cal sig nif i cance of the fall for hu man na ture
and to the con fes sion of jus ti fi ca tion by faith alone.

The Impact of Greek Thought
How did Ro man Ca thol i cism con ceive of “na ture?” It de rived its con -
cept of na ture from Greek phi los o phy. As we saw ear lier, the Greek
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view of “na ture” (physis) was en tirely de ter mined by the re li gious mo -
tive of mat ter and form. The mat ter mo tive lay at the foun da tion of the
older na ture re li gions which de i fied a form less, eter nally flow ing stream 
of earthly life. What ever pos sessed in di vid ual form arose from this
stream and then passed away. By con trast, the form mo tive con trolled
the more re cent Greek cul ture re li gion, which granted the gods an in vis -
i ble, im per ish able, and ra tio nal form that was supranatural in char ac ter.

Ar is totle listed the var i ous mean ings of the word physis in Greek
thought in chap ter four of the fifth book of his fa mous Metaphysics. In his
ac count, the an cient con cept of “na ture” al ter nated between a form less
stream of be com ing and de cay (the mat ter prin ci ple) to an im per ish able
and in vis i ble form, which was un der stood as the en dur ing es sence of per -
ish able things. For Ar is totle, who gave re li gious pri or ity to the form prin -
ci ple, the sec ond mean ing was the most au then tic. He de fined “na ture” as
the “sub stan tial form of things which in them selves pos sess a prin ci ple of
move ment (be com ing, growth, and mat u ra tion).” In this way he sought to
rec on cile the prin ci ples of form and mat ter.

Ar is totle’s Greek view of na ture was pa gan. Nev er the less, the Ro man
Cath o lic ground-motive of na ture and grace sought to ac com mo date the
Greek ground-motive to that of di vine rev e la tion. The scholastics ar gued
that what ever was sub ject to birth and death, in clud ing hu man be ings, was 
con sti tuted of mat ter and form. God cre ated all things ac cord ing to this ar -
range ment. As a nat u ral be ing, for ex am ple, they held that a per son con -
sists of a “ra tio nal soul” and a “ma te rial body.” Char ac ter ized by its ca -
pac ity for thought, the ra tio nal soul was both the “in vis i ble, es sen tial
form” of the body and an im per ish able “sub stance” that could ex ist apart
from the body.

More over, scho las ti cism main tained that when God cre ated hu man kind 
he fur nished it with a “supranatural” gift of grace, a suprahuman fac ulty of 
thought and will by which a per son could re main in a cor rect re la tion ship
with God. Hu man kind lost this gift at the fall, and as a re sult it was re -
duced to mere “hu man na ture” with its in her ent weak nesses. But this hu -
man “na ture,” which is guided by the nat u ral light of rea son, was not [116] 
cor rupted by sin and thus also does not need to be re stored by Christ. Hu -
man na ture is only “weak ened” by the fall. It con tin ues to re main true to
its in nate “nat u ral law” and pos sesses an au ton omy, a rel a tive in de pend -
ence and self-determination in op po si tion to the realm of grace of the
Chris tian re li gion. Na ture is only brought to a higher form of per fec tion
by grace, which co mes from Christ and reaches na ture through the me di a -
tion of the in sti tu tional church. This grace must be earned and pre pared by 
good works in the realm of na ture.

Clearly, this new re li gious ground-motive con flicts with the mo tive of
cre ation, fall, and re demp tion at ev ery point. It in tro duces an in ter nal split
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into the cre ation mo tive by set ting up a dis tinc tion be tween the nat u ral and 
the supranatural and by re strict ing the scope of fall and re demp tion to the
supranatural. This re stric tion robs the scrip tural ground-motive of its in te -
gral and rad i cal char ac ter. Bro ken by the counter force that “ac com mo -
dated” the Greek na ture mo tive to the cre ation mo tive, the scrip tural mo -
tive could no lon ger grip a per son with all its power and ab so lute ness.

One con se quence of this dualistic ten dency was that the scholastic
teach ing on the re la tion be tween the soul and the body left no room for in -
sight into the rad i cal mean ing of ei ther the fall or re demp tion in Je sus
Christ. If the hu man soul is not the spir i tual root-unity of a per son’s whole
tem po ral ex is tence but con sists of “the ra tio nal form of a ma te rial body,”
then how could one speak of the cor rup tion of a per son in the very root of
that per son’s na ture? Sin arises not from the func tion of thought but from
the heart, from the re li gious root of our be ing.

Like the Greek form-matter mo tive, the ground-motive of na ture and
grace con tained a re li gious di a lec tic which drove life and thought from
the nat u ral pole to the supranatural pole. The nat u ral is tic at ti tude sum -
moned the ec cle si as ti cal truths of grace be fore the court of nat u ral rea son,
and supranatural mys ti cism at tempted to es cape “na ture” in the mys ti cal
ex pe ri ence of “grace.” Ul ti mately this di a lec tic led to a con sis tent proc la -
ma tion of an un bridge able rift be tween na ture and grace; na ture be came
in de pend ent, los ing ev ery point of con tact with grace. Only the of fi cial
au thor ity of the Ro man Cath o lic Church was suf fi ciently pow er ful to up -
hold the re li gious pseudo-synthesis by for mally de nounc ing the her e sies
that openly tried to make this en try us ing this very ground-motive. Its de -
fence drew heavily on the phi los o phy of Thomas Aqui nas [1225-1274],
the prince of scho las ti cism.

Thomas Aquinas
For Thomas “na ture” was the in de pend ent “step ping-stone to grace,” the 
sub struc ture of a Chris tian su per struc ture. He con strued the mu tual
[117] re la tion be tween these an ti thet i cal mo tives in Greek fash ion, un -
der stand ing it as a re la tion be tween “mat ter” and “form.” He be lieved
that na ture is mat ter for a higher form of per fec tion be stowed upon it by 
grace. In other words, the Re deemer works in the man ner of a sculp tor
who shapes his ma te rial into a new form.

But it is ev i dent that this con struc tion, de rived from Ar is totle, could not
truly rec on cile the in her ently antinomic mo tives of na ture and grace. Real
rec on cil i a tion would have been pos si ble only if a higher stand point had
been found that could have tran scended and en com passed both mo tives.
How ever, such a higher mo tive was and is not avail able. To the Church of
Rome to day “grace” is not “ev ery thing,” for oth er wise grace would
“swal low up” na ture. But does this state of af fairs not tes tify that the Ro -
man Cath o lic ground-motive was not that of God’s Word? Is it not clear
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that the na ture mo tive di verged sig nif i cantly from the cre ation mo tive of
scrip tural rev e la tion?

Surely, the Ro man Cath o lic Church did not in cor po rate the Greek
ground-motive into its own view of na ture with out re vi sion. Since the
church could not ac cept a dual or i gin of the cos mos, it tried to har mo nize
the Greek mo tive with the scrip tural mo tive of cre ation. For Ro man Ca -
thol i cism it no lon ger meant the ac cep tance of a two fold or i gin of the
world, as it did for the Greeks, for in that case cre ation would have been
lost. 

One of the first con se quences of this ac com mo da tion was that the
form-matter mo tive lost its orig i nal re li gious mean ing. But be cause of its
pre tended rec on cil i a tion with the Greek na ture mo tive, Ro man Ca thol i -
cism robbed the bib li cal cre ation mo tive of its scope.

To the Greek mind nei ther the mat ter of the world nor the in vis i ble pure
form could have been cre ated. At best one could ad mit that the un ion of
form and mat ter was made pos si ble by di vine rea son, the di vine ar chi tect
who formed the avail able ma te rial. Ac cord ing to Thomas, though, the me -
di eval doc tor of the church, the con crete mat ter of per ish able be ings was
cre ated si mul ta neously with their con crete form. How ever, nei ther the
mat ter prin ci ple (the prin ci ple of end less be com ing and de cay) nor the
pure prin ci ple of form (the prin ci ple of per fec tion) were cre ated. He held
that they are the two meta phys i cal prin ci ples of all per ish able ex is tence. 
As to their or i gin, Thomas was si lent.

Thomas also main tained that the prin ci ple of mat ter was the prin ci ple of 
im per fec tion, ar gu ing that what “co mes into be ing” is still im per fect. But
how it pos si ble that a prin ci ple of im per fec tion finds its or i gin in God?
Con versely, he con tin u ally called the “think ing soul,” the “ra tio nal form”
of hu man na ture, “di vine.” He never re ferred to mat ter as di vine. Clearly,
the Greek form-matter mo tive led to a du al ism in Thomas’s con cep tion of
the cre ation, a du al ism re in forced by the con trast be tween na ture and
supernature. Un in ten tionally, Thomas al lowed the Greek form-matter
mo tive to over power the cre ation mo tive of the Chris tian [118] re li gion.
Al though he did ac knowl edge God as the “first cause” and the “ul ti mate
goal” of na ture, he di vided the cre ation or der into a nat u ral and
supranatural realm. And his view of the “nat u ral or der” stemmed from Ar -
is totle.

The Pretended Biblical Basis
Ro man Cath o lic think ers be lieve that the con trast be tween na ture and
grace is bib li cally based. They ap peal in par tic u lar to Romans 1:19-20
and 2:14-15. We are obliged to con sider these texts in de tail, be gin ning
with Romans 1:19-20, where we read:

For what can be known about God is plain to them, be cause God has
shown it to them. Ever since the cre ation of the world his in vis i ble na -
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